
Raja Ram Mohan Roy (1772 — 1833) 

 
Father of Modern India 

Introduction: Raja Ram Mohan Roy was a great socio-religious reformer. He was born in a 

Brahmin family on 10th May, 1772 at Radhanagar, in Hoogly district of Bengal (now West 

Bengal). Ramakanto Roy was his father. His mother’s name was Tarini. He was one of the key 

personalities of “Bengal Renaissance”. He is known as the “Father of Indian Renaissance”. He re-

introduced the Vedic philosophies, particularly the Vedanta from the ancient Hindu texts of 

Upanishads. He made a successful attempt to modernize the Indian society. 

Education: Ram Mohan was a very good student. He learned several languages. He was a 

scholar in Persian, English, Arabic, Latin, Tibetan and Greek languages. 

Travel: He travelled throughout India and across several cities. He also travelled England and 

Tibet. 

Last days: He left for England in 1831 and spent his last days there. 

Death: He died on 27th September, 1833. He was buried at Bristol, England. 

The present upheaval in Indian social and political thought may be traced to the eighth decade 

of 17th Century when Raja Ram Mohan Roy was born in 1772. Almost for a whole century 

there was no other illustrious social or political thinker in India besides Ram Mohan. Ram 

Mohan was the first awakening of the Indian consciousness from the slumbers of last several 

centuries due to long slavery, in the form of a critical revaluation of the contemporary down-
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trodden condition of Indian masses. It was in the consciousness of Ram Mohan that the Indian 

elite, impressed by the concepts of social liberty and equality in the West, felt that the same 

liberty and equality should be created in Indian society. Ram Mohan, therefore, raised his voice 

against the exploitation of the backward classes particularly the women and the untouchables. 

He worked hard to abolish their disabilities and bring out not only social reforms but also 

political reforms through the enactment of new social legislations. After Ram Mohan another 

wave of social and political reforms in the country was visible in 18th century. Among the 

notable contributors to this movements were Keshab Chandra Sen, Dayananda, Annie Besant 

and Ramkrishna Paramhansa. These were active in the second half of the 18th century right 

upto the beginning of the 19th century. 

SOCIO-POLITICAL CAUSES OF RENAISSANCE 

(Renaissance  The cultural rebirth that occurred in Europe from roughly the fourteenth through the 

middle of the seventeenth centuries, based on the rediscovery of the literature of Greece and Rome. 

... Renaissance means “rebirth” or “reawakening.”) 

The following were the most important socio-political causes of Indian renaissance movement: 

1. Western Education. Almost all the important Renaissance thinkers including Bhandarkar, 

Ranadey, Chiploonkar, Tilak, Agarkar, Gokhale, to name only a few, had high academic 

degrees in Western education. Though Macaulay aimed at creating a class of civil servants by 

introducing English education in India, the same education created revolutionary thinkers like 

Raja Ram Mohan Roy, Keshab Chandra Sen, Mahadev Govind Ranadey and Vivekananda. 

The most important characteristics of Western education were : intellectual bias, rationalism, 

individualism, critical attitude to scriptures, synthetic approach to religion, secularism, 

cosmopolitanism and humanism. All these characteristics were imbibed by the intelligentsia 

through the growth of Western education in India. Thus, the spread of education by the 

Britishers in India was undoubtedly the most important social factor responsible for the new 

awakening and reconstruction of Indian thought.  

2. Establishment of new associations and societies: Western education and a more intimate 

contact with the Western society led to an intense urge for social and political reforms in India. 

This led to the establishment of dozens of associations and societies. Jatirao Fule established 

Satya Shodhak Samaj with the purpose of reforms in Maharashtra. Prarthana Samaj was 

another important institution of social reforms in Maharashtra. In Bengal Brahmo Samaj was 

established by Raja Ram Mohan Roy mainly for intellectual awakening but also for social and 



political reform. Another important association was Ramakrishna Mission founded by 

Vivekananda in the name of his master Ramakrishna. Swami Dayananda established Arya 

Samaj which rapidly spread throughout the northern India and carried out reforms in almost all 

the directions. Besides, theosophical society established by Annie Besant was an important 

society for religious reforms in India. All these new associations and societies encouraged new 

thinking and reconstruction of social institutions on the pattern of ancient Indian specimen.  

3. Indian approach to the economic problems: An important part of the revivalist tendency 

of the Renaissance period was an Indian approach to the economic problems. Eminent 

economic thinkers pointed out that India cannot solve its economic problems by an uncritical 

application of the doctrines of Smith, Ricardo and Mill. They, on the other hand, pointed out 

that solutions can be found in the procedures adopted by ancient Indian village republics. M.G. 

Ranadey, in The Essays on Indian Economics pleaded for an Indian approach to economic 

problems. This emphasis is the background of the economic programmes of reconstruction 

found in the thought of Rabindranath Tagore and M.K. Gandhi in 20th century.  

4. Rise of nationalism: The Renaissance period witnessed a rise of nationalism in almost all 

the slave countries of the world including India. Illustrious poets and thinkers wrote works 

expressing intense sentiments of patriotism. Vishnu Krishna Chiploonkar was a powerful 

writer of Bengal. Bankim Chandra Chatterjee founded the Banga-Darshan in 1872 and 

published his famous patriotic novel Ananda Matha. This novel was highly acclaimed by Sri 

Aurobindo who was another great patriotic writer that India produced. Swami Dayananda also 

strongly advocated nationalism in most of his writings. The most important leader of the rise 

of nationalism in India, however, was B. G. Tilak, who, through his two famous weeklies, The 

Kesari and The Maharashtra took the leading part in spreading patriotic sentiments in the 

country. Vishnu Shastiy Chiploonkar was another great patriotic writer of Maharashtra. Other 

poets and writers praised national heroes in their writings and aroused national sentiments in 

the nation. Ram Das and Shivaji, Maharana Pratap and Guru Govind Singh were praised by 

these poets and writers. All this created a wave of nationalism and patriotism very much explicit 

in the writings of contemporary Indian political thinkers including Vivekananda, Tagore and 

Gandhi.  

5. The growth of Hindi literature: An important social factor in the new awakening and 

reconstruction of Indian thought was the growth of Hindi language and literature. This is so 

since the rise of a nation is very much dependent on the growth of a national language. Hindi 



was propagated as the national language of India and as a popular vehicle for the 

communication of national and patriotic sentiments. Among the noteworthy writings of this 

period were Premsagar of Lallulal, Nasiketopakhyana of Sadal Misra and Bharat Durdasha of 

Bharatendu Harischandra. Swami Dayananda Saraswati wrote his famous Satyartha Prakash in 

Hindi. Most of the prose and poetry works of his period expressed patriotic and nationalistic 

sentiments.  

6. Establishment of Western political institutions: The most important political factor 

responsible for new awakening and reconstruction of Indian thought was the introduction in 

India of Western political institutions such as executive council, the law member, the Law 

Commission and the Supreme Court etc. These political institutions aroused nationalism in 

Indian political thought and Indian nationalists started demanding more and more political 

rights and equality before law. There was a grossing demand for the introduction of British 

type representative political bodies in the country by Raja Ram Mohan Roy, Dadabhai Nauroji, 

Surendranath Banerji, Gopal Krishna Gokhale and other Indian political leaders.  

7. Establishment of Indian National Congress: The most momentous event in the history of 

Indian nationalism was the establishment of Indian National Congress by A. 0. Hume in 1885. 

Though Hume established Indian National Congress with the purpose of creating a class of 

thinkers who could advise the British to introduce necessary reforms in India, gradually Indian 

National Congress became a platform for the demand of complete freedom from the British 

rule. The most important contribution in this direction was made by B. G. Tilak, Lala Lajpatrai 

and Vipin Chandra Pal. After the extremists were separated from the main organisation they 

carried on their activities separately. In 1920 the same Indian National Congress which was a 

beginning of political activity in Ranaissance period became the herald of Indian Nationalism 

under the leadership of M. K. Gandhi who demanded Purna Swarajya. Along with presenting 

political demands before the Britishers, leaders of Indian National Congress were active in 

social and political reforms activities. Each one of them intensely thought over the social and 

political problems of the country and tried to find out solutions on the basis of suggestions from 

the West and inspirations from the ancient Indian literature.  

8. Rise of new economic class: No country can progress in thought or in practice without the 

indigenous economic support. The British rule in India gradually encouraged Indian people to 

carry on trade and commerce on capitalistic basis. This led to the rise of a new economic class 

which gradually became the economic base of social and nationalistic movements. It was this 



class which contributed generously to the funds of Brahmo Samaj, the Arya Samaj and the 

Indian National Congress. It can be said without exaggeration that without the economic 

support of this class modern Ranaissance could not get a momentum in the country.  

9. Western political literature:  Besides the introduction of Western political institutions, the 

Britishers introduced Western political literature in India. While some of the literature was 

imported from the West such as the works of Karl Marx, Lenin, Mussolini, Hitler, Spencer, 

Mill, Tolstoy and Ruskin etc., literature was produced by Indian writers also introducing the 

life and works of the leaders of Western society to the Indian people. The important among 

these writers were Surendranath Banerji, Lala Lajpatrai and V. D. Savarkar. Among the later 

writers were lqbal and Sri Aurobindo and the celebrated Nobel prize-winner Rabindranath 

Tagore.  

10. Social legislations: All the above factors led to an increase in intellectual awakening and 

a demand for social legislation in different fields. Almost all the Renaissance thinkers were 

pained at the condition of women and low-caste people in India. Raja Ram Mohan Roy, Keshab 

Chandra Sen, Swami Dayananda, Ishwar Chandra Vidyasagar, M. G. Ranadey and Telang 

demanded social legislation in every field of social life. They demanded the abolition of Sati 

custom, the emancipation of women and elimination of all the drawbacks of the down-trodden 

elements in the society. Before this demand the Britishers were almost cool to social reform in 

India. But the demands raised by these eminent leaders gradually resulted in social legislation 

in different fields leading to social and political emancipation of the backward class.  

NEW AWAKENING 

The above socio-political factors created a new awakening in the country. This awakening 

resulted in several social and political reform movements. Of these the most representative 

movements of the period were Adi Brahmo Samaj of Rammohan Roy, Brahmo Samaj of 

Keshab Chandra Sen, Ramkrishna Mission of Vivekananda, Theosophical Society of Madame 

Blavatsky and Colonel Olcott and last though not the least the Arya Samaj of Swami 

Dayananda. A brief reference to some of these representative movements will present the 

background of the social thought of contemporary Indian thinkers, the main theme of this book. 

This will point out how the Renaissance thinkers led to a reorientation of the ancient Indian 

thought and worked out social implications of ancient ideals and principles.  

 



RAM MOHAN ROY 

The first Indian religious reformer of the nineteenth century was Raja Ram Mohan Roy whose 

efforts in his chosen field left a deep impression upon contemporary social, political and 

religious thinking. Ram Mohan Roy was born in a small village named Radhanagar in 

Bengal in the year 1772. He belonged to a family of Brahmins. He was a linguist who had 

mastered Sanskrit, English, Hindi, Persian, Hebrew, Greek and Latin. He made use of his 

knowledge to study the religious books in each of these languages and thereby he became quite 

knowledgeable on the subject of religion. He realized that if Hindu religion was to retain its 

life and strength it must undergo some modification, and it was with this end in view that the 

Brahmo Samaj was established in 20-08-1828. The principles of this society avoided all 

rigidity, stressing the importance of universal brotherhood and equality and the existence of a 

single God. In the social sphere Ram Mohan Roy opposed all inequality, child marriage, sati, 

bigamy, caste discrimination and the rest of problems that beset Hindu society. In the field of 

religion he could not and did not support the practice of priestly hypocrisy, worship of stone 

idols, the elaborate rituals, human and other sacrifices made as part of yagya, etc. He pointed 

out the need for widow remarriage and the education of women. He did not oppose the Western 

style of education since he was aware that the gulf of scientific learning that existed in Indian 

society could be filled only by this form of education. He exerted himself for the improvement 

and advancement of Indian literature and culture. He wanted the people to restrict themselves 

to constitutional methods in fighting for their freedom. 

 Brahamo Samaj  

Brahmo Samaj achieved wide popularity among the Bengalis. and after Ram Mohan Roy it 

was further propagated by such great figures as Rabindranath Tagore and Keshab Chandra Sen. 

After some time, the Samaj broke up into two groups on account of differences on basic 

principles, resulting in the formation of the Adi Brahmo Samaj led by Tagore and the Brahmo 

Samaj headed by Keshab Chandra Sen. Later on, the latter became prominent and progressive 

when such eminent persons as Jagdish Chandra Basu, Bipin Chandra Pal, C.R. Das and 

Aurobindo Ghosh joined it.  

The main teaching of the Brahmo Samaj can be summed up as enunciated by Devendranath 

Thakur as follows:  

• In the beginning there was naught. The one Supreme alone existed. He created the 

whole universe.  



• He alone is the God of Truth, Infinite wisdom, Goodness and Power, Eternal and All-

pervading, the one without a second (Ekamevadvitiyam).  

• In his worship lies our salvation in this world and in the next.  

• Loving Him and doing that which He love constitute His worship.  

• People of every caste or class had the right to worship God. 

• There is no need of a symbol for devotion. 

• God is immortal and He never birth in the form of man. 

• Salvation is almost impossible without the mercy of God. 

• Soul is immortal. 

• Salvation can only be achieved by giving up committing opsins. 

• To love human beings and to have love towards them is the supreme religion. 

• There is no place for idol worship, animal sacrifice, offering (prasad), Bhog and 

Ritualism in the Brahmo Samaj. 

The philosophy of Brahmo Samaj can be summed up in the following words of Devendranath, 

"He who desire the good of mankind must look on others as he looks on himself. It behoves 

thee to love thy neighbour, since it pleases thee to be loved by him; and to avoid giving pain 

by hatred, since it causes thee pain to be hated by another. Thus, in all things shalt thou deal 

with others by comparing them with thyself; for as pleasure and pain affect thee, so do they 

affect all creatures. Such conduct alone is the means of attaining well-being. He who adores 

God and loves man, is a saint. Such a man never rejoices in finding fault with men, for man is 

beloved of him. He is pained by the sight of a fault in others, and lovingly does he labour for 

its correction. He loves man as man; and owing to that love, is pleased by the sight of good, 

and grieved by the sight of evil in man. Therefore, he is unable to proclaim the faults of others 

with rejoicing. The satisfaction of the inner spirit, or, in other words, a good conscience, is the 

unfailing fruit of the practice of righteousness. In this approval of conscience is felt the approval 

of Good. If the inner spirit is satisfied, all sufferings cease. Without the practice of 

righteousness, the inner spirit is never satisfied. The mind may find enjoyment in the pleasure 

of the world, but if the conscience is diseased then even the height of worldly bliss becomes 

valueless. Therefore, by the practice of rigorousness, ye shall preserve a clear conscience, and 

ye shall abandon all things whereby the satisfaction of the spirit may be marred.  

The renaissance thinkers advocated a synthetic approach to religion which was followed by 

our modern Indian social thinkers. This tendency was most eloquent in the sayings of 



Ramakrishna. It was circulated by his able disciple Vivekananda. The same tendency was again 

expressed in Gandhi's evening prayer where he used to recite Koran and Bible along with Gita. 

Among the Renaissance thinkers Ram Mohan Roy was almost the first to start this synthetic 

approach to religion. He was equally impressed by Bible, Koran, Upanishads and Gita. He 

believed in monotheism and monism though he failed to distinguish between the two. He was 

bitterly against sectarianism, superstition and idolatry but he did not repudiate Vedic religion. 

Like Benedict Spinoza he accepted substance as the ultimate reality, but unlike him he 

considered attributes as much necessary as the substance. Here he was more impressed by 

Ramanuj and Vaishnav Saints.  

LIBERALISM AND INTERNATIONALISM  

Ram Mohan Roy is known not only by Brahmo Samaj but more by his untiring efforts for 

social and political reform in India. Therefore, social and political ideas are even more 

important than metaphysical concepts in his social thought. The following are the important 

principles he enunciated:  

1. Personal and political freedom.: An important characteristic of Renaissance thinkers and 

then of modem Indian thinkers, was emphasis on personal and political freedom started by Ram 

Mohan Roy. Pointing out his insistence in this direction Bipin Chandra Pal wrote, "the Raja 

was the first to deliver the message of political freedom to India. He so keenly felt the loss of 

this freedom by his people, that even as a boy yet within his teens he left his country and 

travelled to Tibet, because he found it difficult to tolerate the domination of his country by 

another nation, though, subsequently, with close acquaintance with the culture and character 

of the British people, who seemed to him to have been 'more intelligent, more steady and 

moderate in their conduct', the Raja became inclined in their favour, feeling persuaded that 

their rule, though a foreign yoke, would lead more speedily and surely to the amelioration of 

the native inhabitants. But he never believed or found it possible to tolerate the idea that India's 

unending subjection to the British rule was at all necessary for the amelioration of the Indian 

people." 

In spite of his insistence for political freedom Ram Mohan Roy recognised British rule as a 

blessing to India. This tendency starting from Roy and followed by Keshab Chandra Sen and 

others can be seen right upto M. K. Gandhi who declared that our struggle is against the foreign 

rule and not against the British people. Hailing the British rule in India Ram Mohan Roy wrote, 

"Among other objects, in our solemn devotion, we frequently offer up our humble thanks to 



God, for the blessings of British rule in India and sincerely pray, that it may continue in its 

beneficent operation for centuries to come."  

2. Freedom of the Press:  Along with Dwarkanath Tagore, Harchandra Ghosh, Gauri Charan 

Banerjee, Prasanna Kumar Tagore and Chandra Kumar Tagore, Ram Mohan Roy drafted a 

petition for freedom of the press in India and addressed it to the Supreme Court. When the 

petition was rejected an appeal was made to the king-in-council. Ram Mohan Roy made a 

fervent appeal which proved his immense love for freedom of the press.  

3. Reform of Judiciary: Summing up Raja's insistence on judicial and administrative reforms 

in India, J. C. Ghosh wrote, "At the request of the Board of Control he submitted in writing his 

famous evidence to the Select Committee of the Commons, upon the working of the judicial 

and revenue systems of India, and the general character and condition of its native inhabitants, 

and upon various important matters connected with India. He published it in a pamphlet form 

with the title An Exposition of the Revenue and Judicial Systems of India. It embraces some 

of the most important questions relating to the administration of India, such as, the reform of 

courts, the jurisdiction of the courts of the country over Europeans, the jury system, the 

separation of the executive and judicial offices, the confiscation of laws, the consulting of the 

people in legislation, the establishment of a native militia, the larger employment of natives, 

the age and education of civil servants, the amelioration of the condition of the ryots and the 

making of laws for their protection, and the permanent settlement..."  

4. Humanism and universal religion: Another important characteristic of the Renaissance 

thinkers followed by modem Indian political philosophers was started by Ram Mohan Roy in 

his emphasis on humanism and universal religion. He was a great champion of human rights 

and believed in cooperation, toleration and fellowship. He was a cosmopolitan and stood for 

liberty and fraternity. His study in the field of religion was deep and wide which convinced 

him that God is one though different religions worship Him in different forms. Thus, he carried 

the spiritual tradition of Kabir, Nanak, Dadu and Tukaram in social and political fields. This 

tendency started from Roy continued upto M. K. Gandhi.  

5. Welcome to English education: However they may have struggled against the British, 

Indian leaders generally always praised the English education in India. Roy, among others, 

considered it to be a boon for India. He wrote, "If it had been intended to keep the British nation 

in ignorance of real knowledge, the Baconian philosophy would not have been allowed to 

displace the system of the schoolmen which was the best calculated to perpetuate ignorance. 



In the same manner the Sanskrit system of education would be the best calculated to keep this 

country in darkness if such had been the policy of the British legislature. But as the 

improvement of the native population is the object of the Government, it will consequently 

promote a more liberal and enlightened system of instruction, embracing Mathematics, Natural 

Philosophy, Chemistry, Anatomy, with other useful sciences."  

6. Cultural synthesis: Like other Renaissance thinkers after him and later on like the modern 

Indian political thinkers, Roy wanted a cultural synthesis of East and West. He was so much 

impressed by the Western knowledge and Christian religion that he adopted many activities 

which were rebuked in Orthodox circles. He was a feminist and championed the rights of 

women. Throughout his life he fought like a hero against the exploitation of backward classes. 

Thus, it can be said that Roy was the pioneer of almost all the important tendencies witnessed 

in our time.  

CONTEMPORARY DEGENERATION  

Raja Rant Mohan Roy was living at a time when there was all-round political, economic and 

social degeneration. 

 (1) Political degeneration. After the fall of Mughal Empire, India was disintegrated. There was 

virtually no sovereign authority to command respect of united India. East India Company was 

gradually extending its sway. It was penetrating deep into Indian soil. Gradually its authority 

was being established. There was no one in India to check this advancement of East India 

Company.  

(2) Social degeneration. There was a considerable social degeneration. During the Mughal 

regime there existed a social chasm between Hindus and Muslims. The latter who were the 

favourite sons of the Mughal Government no longer enjoyed that position. Hindu society was 

suffering from banes of Hindu religion and society. There were evil customs of idol worship 

and caste system. Polygamy was another evil of this time. Women were considered as inferior 

and denied their due status in society. They were denied education and their due share in the 

ancestral property. Hindu culture and civilisation was under great strain. Christian missionaries 

were doing their best to underestimate the significance and importance of Hindu cultural 

heritage. There was an attempt to expose weakness of Hindu culture. It was a time when the 

question was practically of survival of India's religious institutions. It was the foremost problem 

of Indian social life.  



(3) Economic degeneration. The conditions in India were not very satisfactory economically. 

Agriculture was the main profession. People had to depend on land which was not yielding 

much. The landlords usually arbitrarily enhanced the land rates. This put the peasants to great 

inconvenience. Sometimes the tenants were not in a position to pay the enhanced rates. Living 

standard of the Indian people was not very high.  

(4) Other evils. Indians were considered superstitious multitudes. The image of India with the 

Britishers was gloomy. There was none to wipe out this impression. An Indian was supposed 

to study only Hindi, Urdu and Sanskrit. No other language was studied, with the result that 

Indians could not get what was best in the literature of other languages. Under these 

circumstances, the task of Raja Ram Mohan Roy, who was Hindu by heart yet influenced by 

the Western civilization, a man who wanted to be a patriot yet liked that the Europeans should 

settle in India and give us the benefit of their civilization, a man who was through and through 

a patriot and yet was required to adjust his ideas with the philosophy that stay of Britishers in 

India was desirable, was stupendous. This was, not only difficult but required great spirit and 

courage. It goes to his credit that he boldly solved these problems and gave his ideas. His ideas, 

if properly appreciated, in the background of his times, are bound to leave an impression that 

he was the pioneer thinker of modern Indian liberalism and renaissance.  

CONTRIBUTION OF RAJA RAM MOHAN ROY  

Taking into consideration the above mentioned times and conditions no one can deny that the 

magnitude of India's problems was very grave. It required not only a genius but a bold 

personality who could solve the problems. Raja Ram Mohan Roy had a mind not only to tackle 

political but also social and economic problems of his times. It goes to his credit that he 

successfully solved all those problems. He has been called the pioneer of liberalism and 

renaissance in India. 

Abolition of Sati custom. Ram Mohan Roy was the man who boldly challenged evils like the 

Sati and caste systems. Rammohan Roy openly said that Sati system was more than murders 

according to all Shastra as well as to the common science of every nation. He protested against 

the Sati system inside and outside his home. Consequent upon this the orthodox community 

rose up in protest and social boycott was organized against him. His life was threatened. It goes 

to his credit that he proposed to the Government of his times to legally abolish Sati which was 

a curse on the fair name of Hindu society. At that time the papers like “Samachar Darpan”, 

‘Sambad Kaumudi’, ‘Bengal Harkara’, Indian Gazette’, ‘Calcutta Journal’, ‘Friend of India’ 



etc. protested against Sati. To establish the right of women in their paternal property, Ram 

Mohan  quoted the Yajnavalkya Smriti and said that women have rights in their paternal 

properties. With the earnest efforts of Ram Mohan , Bentink prohibited Sati by “Bengal Sati 

Regulation – XVII” in 1829 A.D. 

Religious reforms. Raja Ram Mohan Roy paved the path for liberalism. He pleaded for 

humanism and liberty. In an age of intolerance he stood for religious toleration. He successfully 

challenged idol worship which the Brahmins and others of his times were so vigorously 

pleading. He established a society by the name of Brahmo Samaj which was to preach the 

worship of one Supreme God above everything else. He was moved with a passionate love for 

country. He realised that in the present conditions when the Indians are disunited and 

disintegrated they could not challenge British supremacy. He understood his times very rightly 

and pleaded that the Britishers should be persuaded to carry out reforms. He earnestly believed 

in the British sense of justice. He was so much patriotic that for the sake of his country he 

would even allow the Christian missionaries to come and stay in India thereby giving the 

masses of India the benefit of their knowledge and wisdom.  

Freedom of press. Raja Ram Mohan Roy pleaded for the rule of law which was practically 

denied to the people of India since ages. It was a very bold demand and yet he made it very 

forcefully. He raised a voice against every step which denied freedom of press and stressed on 

the rules that their policy of denial of freedom of press might lead to revolution. At the same 

time he knew well that it was only through the freedom of press that the people of India could 

express their feelings and grievances to their rulers. He went to the extent of suggesting that 

freedom of press was in the interest of rulers themselves and for the stability of their empire in 

India.  

Synthetic approach. Raja Ram Mohan Roy was a man who loved Western culture and very 

thoroughly studied Western literature . He was loved by British liberals. Even his Majesty the 

King gave him audience. However, he upheld the great flag of Indian culture and civilization 

which he felt was the noblest. He did not borrow his ideas blindly from Western political 

philosophers. Nor did he try to establish the supremacy of Western over Indian culture. He 

simply and clearly drew his inspiration from Indian religious books thereby establishing the 

values and worth of Indian spiritualism.  

We are more concerned here with the work of Raja Ram Mohan Roy as an educationist, and it 

is in this field that we find his most signal services to his country. He was one of the earliest 



Indians to realize that India`s greatest need was a Synthesis of Eastern and Western cultures. 

At the same time, he understood that the Indian mind had rusted very considerably on account 

of its isolation and realized that contact with Western Literature and Science alone could 

regenerate oriental culture, correct its follies and contribute to it the essential qualities which 

are lacked. (Naik, J. P & Nurullah, S., 1974). 

Regeneration of women. Raja Ram Mohan Roy felt that the treatment which was being given 

to the women in India was unjustified. Not only did he plead for women's share in the ancestral 

property but he wholly supported many of their other causes. He stood for female education 

and also widow re-marriage. In order to give the women their rightful place in the society he 

stood against polygamy and also for inter-caste marriages. He was a symbol of Indian 

spirituality and had deep faith in that. He studied Indian religion in proper sense of the term. 

He believed that the ancient Indian religion in its true sense stood for religious toleration, 

universal brotherhood, humanism and liberalism. He very boldly said that untouchability or 

caste system or idol worship were only such institutions which were subsequently introduced 

in religion by the selfish people and thus not part of original and pure Hindu religion.  

Women Education: Equally able was the Raja`s advocacy of the education of Women. 

Although the concept had already been put forward by missionaries, it was the Raja who helped 

to popularize it among the Hindus. He said that the women of India were highly educated and 

that the education of women was in keeping with ancient religious traditions and beliefs. The 

Brahma Samaj did great service in removing the popular prejudices against the education of 

women that were the prevalent in the Hindu society and the credit for this goes mostly to Ram 

Mohan (Naik, J. P and Nurullah, S., 1974, pp.131-132). 

English Education:  In field of education, Ram Mohan was one of the first thinkers in India 

to realize the value of Western Science, and thought. He created major opinion in favor of the 

English education that could generate a sense of unity among the Indian educated youths. His 

ideas of western education helped the Government of Lord William Bentinck to introduce 

European learning in India. (www.historydiscussion.net). 

Literature: Ram Mohan`s contributions to other aspects of social and literary life were highly 

valuable. True it is that, Mrityunjoy Vidyalankar, Ram Mohan Bose, Rajiblochan, Carey etc. 

had preceded him in the field of Bengali prose literature, yet it must be admitted that Ram 

Mohan contributed a style and standard which facilitated the development of Bengali prose as 

a vehicle of stories, novels as well as polemical literature (Banerjee, J. P., 2004).  
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Language:  The great contribution of Ram Mohan Roy to the system of modern education was 

his emphasis on the study of modern Indian languages. He himself gave a great lead in the 

matter by writing books in Bengali on Grammar, Geography, Astronomy and Geometry and 

he is considered as the father of modern literary Bengali prose. His advocacy of the study and 

development of modern Indian languages. 

Assessment of Raja Ram Mohan Roy. Raja Ram Mohan Roy has been assessed very highly 

by different people. Those who came in his contact were greatly influenced by him. As a liberal 

he paved way for Gokhale, Dadabhai Naoroji and many others who followed him. Ranadey 

also very much borrowed from him. V. N. Naik writes about him that the Raja, "himself a 

devout worshipper at the shrine of liberty, realised even so for as 1820 that liberty to be properly 

enjoyed must be regulated liberty, that freedom has its own restraints as much as order. In the 

field of social and religious reform no less than in journalism and in politics his one endeavour 

was to awaken his countrymen not only to their rights as free men, but also to their obligation 

to society." Dr. Brajendranath Seal writes, "He went on to link them up with representative 

Government, trial by jury and freedom of press and he corrected and pleaded the Hindu 

personal law of marriage inheritance, religious worship, woman's status; Stri Dhana and 

Varnashrama Dharma by introducing the most liberal principles of justice and equity for which 

he found sanction also in the Law Codes, thus working out a synthesis between Eastern and 

Western social values and postulates against the common background of Universal Humanity." 

The great British liberal Bentham wrote about him, "Your works are well-known to me by a 

book in which I read a style which but for the name of a Hindu, I should certainly have ascribed 

to the pen of superiorly educated and instructed English man." 

Modernity. The teachings and ideas of Raja Ram Mohan Roy hold good even in a modern 

society. Sati today stands condemned. Exploitation of man by man has been condemned both 

at national as well as international levels. If we account for his liberal ideas through which he 

justified foreign rule in India, there is perhaps nothing ancient in him but everything modern 

and up-to-date even today. One cannot deny that his basic principles of liberalism and toleration 

were adopted subsequently for quite a long time by Indian National Congress in its formative 

stages and upto the end in its national struggle. He was the man who rightly kept his hand on 

the nerves of the Indian masses of his times and his approach to the problem was the approach 

of a genius and a well brought up and developed man. 

 



His Contributions:   

• Ram Mohan Roy was the founder of Brahmo Samaj. It became a great socio-religious 

movement of the time. Ram Mohan Roy was opposed by the conservative Hindus and 

as result he founded a different religion – Brahma dharma based on the Upanishads. He 

founded the Brahma Samaj. 

• He took the initiative to fight against the social practice of ‘Sati’. His efforts bore fruits 

when Sati practice was legally abolished. He fought against social issues such as 

polygamy, sati practice and child marriage. 

• sympathetic social reformer who protested against caste system, untouchability, 

priestly dominance etc. He dreamt about abolishing the social disparity to form a 

socialistic pattern of society. 

• He established the Hindu College in 1817 at Calcutta with the help of his friend, David 

Hare. He also established the Anglo-Hindu School in 1822 and Vedanta college in 1826 

where he insisted that his teaching of monotheistic doctrines be incorporated with 

modern western curriculum.   

• He was also a writer. His works were mainly related to history, geography and science. 

• He is also known as the “father of Bengali prose”. 

• Roy believed education to be an implement for social reform. 

• In 1830, he helped Rev. Alexander Duff in establishing the General Assembly's 

Institution (now known as Scottish Church College), by providing him the venue 

vacated by Brahma Sabha and getting the first batch of students. 

• He supported induction of western learning into Indian education. 

• In the field of education, Rammohan was one of the first thinkers in India to realise the 

value of Western Science, and thought. He created major opinion in favour of the 

English education that could generate a sense of unity among the Indian educated 

youths. Rammohan’s idea of western education helped the Government of Lord 

William Bentinck to introduce European learning in India. Bentinck could ignore the 

group of orientalists of India who were pleading in favour of oriental languages to be 

used as medium of instructions in schools and colleges. 

• He translated ancient Indian works on religion and philosophy into Bengali. 
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However, Ram Mohan was the chief advocate of the modern process of education and the 

scientific learning. The improvement of native people was the chief motive of Raja. Therefore, 

he helped the British Government to promote a more liberal and enlighten system in learning. 

In the new system of education, he introduced the subjects of practical use like Mathematics, 

Philosophy, Chemistry and Anatomy with other useful sciences. As well as he studied Sanskrit, 

Persian and Arabic languages. Beside these, he studied English, Greek and Hebrew. He wrote 

books in different languages like Hindu, Bengali, Persian, English and other languages which 

he has learn throughout his life. He translated ancient Indian works on religion and philosophy 

into Bengal.  

 

Relevance of Raja Ram Mohan Roy in Present Time 

• Raja Ram Mohan Roy was the first Indian who founded a reformist movement in India. He 

wanted to modernize India as early as possible; therefore, he was called the 'representative 

of the modern age'. In fact, Raja Ram Mohan Roy played a significant role in the progress and 

development of social and religious movements. He was a great reformer, politician, editor, 

theologian and a literary person. He played a prominent role in the modernization of India.  

• Raja Ram Mohan Roy was a learned and educated person, so he made development of 

education and literature the aim of his life. Hence, he opened schools and colleges at several 

places, Vedanta College, the English School and City College of Calcutta were the results of his 

efforts. All these educational institutions so really contributed towards the modernization of 

India.  

• Raja Ram Mohan Roy made the newspapers and his books, a medium to propagate his ideals. 

He also made a tremendous contribution in the development of Bengal. Urdu, Persian, Ariabic, 

Sanskrit and English language and literature and wrote books in all these languages.  

• He made his newspapers 'Sainvad Kaumudi' and 'Miratul Akhbari' vehicles to carry his 

thoughts to the people. He was also in favour of making all education and literature free from 

any restrictions.  

• True it is that, the credit of in initiating Bengali prose literature is not only Rammohan`s due, 

Carey and few others had preceded Ram Mohan. Yet it must be admitted that he had initiated 

a style, standard and momentum which helped the growth of story, novel and essay forms 

rapidly.  



• Roy believed education to be an implement for social reform. Without proper education we 

can‟t reform our society. Education is an instrument for social change. Roy believed that 

modern education was an important vehicle to carry social reforms and enlighten people 

about their rights.   

• He insisted that his teaching of monotheistic doctrines be incorporated with “modern, 

western curriculum”. He supported induction of western learning into Indian education.  

• He also set up the Vedanta College, offering courses as a synthesis of Western and Indian 

learning. Raja Ram Mohan Roy was a great believer in the potency of western education, 

science and mathematics and propagated their adoption throughout India. He believed that 

if these disciplines were good for the British, then they were good for Indians too. Despite 

receiving widespread criticism and allegations of being „unpatriotic‟, he was responsible for 

bringing about a cultural and educational shift in India through his reforms and ideals. He 

believed that Indians should learn the good things from the west and infuse it with traditional 

knowledge to produce unique, potent results. 

• He was a scholar and a great educationist who had detailed knowledge of Sanskrit, Persian, 

English, Arabic, Latin and Greek. He supported English as a medium of teaching in India as he 

believed that teaching through English language was superior to traditional Indian education 

system.  

• Another great contribution of Raja Ram Mohan to modern education was his emphasis on the 

study of modern Indian languages. (Naik, J. P. & Nurullah, S. 1974).  He himself gave the lead 

in this direction by writing books in Bengali on Grammar, Geography, Astronomy and 

Geometry. Equally was the Raja's advocacy of the education of women. His Brahmo Samaj did 

a great service in removing the prejudices against the education of women that were 

prevalent in the then Hindu society.  

• Raja Ram Mohan Roy may rightly be called the precursor of the modern system of education 

in India. His moral earnestness and untiring energy, his boldness of imagination and firm grasp 

of first principles mark out Raja Ram Mohan Roy not merely as a great educational reformer 

but as a nation builder. (Hampton, H.V., 1947) It is for these and other valuable services that 

Raja is rightly called as "the maker of modern India".  

• He not only brought to the notice of the people the problems pertaining to religion and society 

but also suggested the constructive method of solving these problems and roused' them from 

their lethargy. 

• Roy’s ideas on the empowerment of women were still praiseworthy.  



• Roy’s advocacy of religious universalism is of great relevance even today as a social and 

religious counterpart of political secularism.  

• He was equally and strongly against such other social evils as child-marriage, casteism, 

polygamy and exploitation of women. He was appalled to see the miserable condition of 

Hindu widows many of whom were young ladies (Upadhyay, 2008). 

Conclusion: From the above discussions, he was not only a social, political, economical, 

religious reformer but also a great „educational thinker or reformer`. His contribution 

particularly in the field of education is very praiseworthy and notable. His ideas of reforms in 

education still very much significant. Ram Mohan Roy came with his scientific temper, broad 

outlook, championship of freedom, liberal and fundamental reforms and harbinger of equality 

and humanism. Now he is no more in the world but his remarkable spot in the field of education 

till remembering every Indians. Gradually, a current of reformation spread in India and one 

after the other, various movements emerged in India. Hence Raja Ram Mohan Roy is regarded 

as the innovator of modern India. Really, both Raja Ram Mohan Roy and Brahmo Samaj played 

a significant role in the making of the modern India. R. N. Tagore called him „Bharat Pathik‟. 

As well as Bipin Chandra Pal commented a century later that the priceless value of the Raja`s 

efforts was his struggle against medievalism, for which he is recognized and honoured as „the 

Father of the Renaissance`. He was the Synthesizer between the Eastern and Western culture. 

The Synthesist Centrists led by Debendra Nath Tagore, Vidyasagar and the R. N. Tagore. 

(Banerjee, J.P., 2004).  
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